When dealing with the expulsion of the Jesuits from Portugal and with the building of anti-Jesuitism in the eighteenth century, historians usually focus on their alleged involvement in the attempt to murder king Dom José I and on the complex economical questions related with the foundation of the state trade company in Brazil. However, the Pombaline accusation of obscurantism and scientific illiteracy also played a central role in the history of anti-Jesuitism in Portugal, mainly due to its wide acceptance and longevity. This argument was not only directly relevant for the expulsion of the Jesuits in the eighteenth century but it was also a keystone of the anti-Jesuit propaganda that eventually led to the expulsion of the Society of Jesus from Portugal in the twentieth century.
journal of jesuit studies 2 (2015) 77-99 1 Anti-Jesuitism has been an important subject of study in the past. Recently, it was suggested that anti-Jesuitism shares some features typical of a "conspiracy myth. (1773) are well known and well attested. Pombal set up an anti-Jesuit campaign of unprecedented strength, scope, and virulence. Although the full force of the campaign was felt most of all in Portugal, its effects rapidly spread to all of Europe and even to regions outside Europe. By bringing together old accusations and adding new ones, and most of all by investing immense resources and careful planning in his propagandistic endeavor Pombal became a major contributor to spreading the image of the Jesuits as sinful, decadent, ambitious, deceitful, reactionary, and mediocre. Pombal's violent animosity towards the Jesuits and his campaigning against the Society are well known, but we believe that a more detailed inspection of the arguments used is required since, as it turns out, at least one of the accusations displayed a surprising longevity and ultimately contributed to shaping the image of the Society in the following centuries. Pombal deployed against the Society of Jesus a sophisticated arsenal that included political, diplomatic, and economic actions. The core of his campaigning, however, was a massive publishing offensive. Under Pombal's orders and supervision, hundreds of printed works of all sorts condemning the Jesuits and their apostolates (pamphlets, reports, books, treatises, theatre plays, etc.) were published and distributed all over Europe. This was a gigantic operation, well planned and sustained throughout roughly two decades, most likely the widest and most ambitious propaganda campaign in Europe up to the eighteenth century.2 journal of jesuit studies 2 (2015) 77-99 The campaign designed by the Marquis of Pombal was built upon three major theses. The first thesis claimed that the Jesuits had uncontrolled power, especially overseas where they were building "a state within the state." One of the main accusations was that they were profiting illegally from commerce with the missionary province of the state of Grão-Pará and Maranhão (roughly today's northern Brazil). When a state-controlled trade company was created in June 1755-the Companhia do Comércio do Grão-Pará e Maranhão-the relations between the Jesuits and the governor of Grão Pará and Maranhão, Francisco Xavier de Mendonça Furtado (1701-1769), who was Pombal's brother, immediately deteriorated.6 The newly founded company was granted the monopoly of exports and sea commerce, and its foundation led to first episodes of open conflict between Pombal and the Jesuits.7 The conflict rapidly escalated because-as the Jesuits claimed-the monopoly of the Companhia do Grão-Pará e Maranhão delivered a death blow to the Jesuit missions and colleges in Brazil, whose economic survival was dependent on the trading of Brazilian goods.
The second thesis was that the Jesuits were involved in the attempted murder of king Dom José (1714-1777) on September 3, 1758. Prominent members of the aristocracy-the Marquis and Marchioness of Távora, the duke of Aveiro and the count of Atouguia-were held responsible and executed in Lisbon on January 13, 1759, but the Jesuits were also considered to be involved in the plot journal of jesuit studies 2 (2015) 77-99 figure 1 ).8 Besides triggering the expulsion of the Jesuits, this accusation also led to the execution of Father Gabriele Malagrida (1689-1761), who was judged to have personally participated in the assassination attempt.9
The third thesis was that the Jesuit educational system was profoundly deficient and that they were illiterate and scientifically backward. This accusation made explicit a set of critiques to Jesuit education and teaching methods that had been gaining momentum since the early decades of the eighteenth century.10 Although similar criticism had erupted in other countries in Europe, Pombal sharpened what was mostly a vague animosity into a very specific accusation: not only were the Jesuits culturally and scientifically incompetent and obsolete but they had also become the main obstacle to "progress" and to scientific development of Portugal.11 By cleverly playing with the perceived journal of jesuit studies 2 (2015) 77-99 Courtesy of Biblioteca Nacional de Portugal. notion of Portugal's "decadence" from its sixteenth-century imperial grandeur, Pombal identified the Jesuits as the guilty party. He was thus brilliantly adjusting to Enlightenment perceptions that equated modernity with scientific progress. The consequence followed with implacable logic: the Jesuits' impressive network of colleges was, after all, the main obstacle to progress and the root of all Portugal's woes; its extraction from the country was not only necessary but even desired. The first two theses were the most decisive triggers for the expulsion. The second argument was actually the proximate cause, and the Jesuits were expelled exactly one year after the royal assassination attempt-a very symbolic timing. But these two arguments were also circumstantial, built around a specific set of historical events. It was the third one, broader and more abstract, that turned out to be the more durable and, in a sense, the one that most deeply affected the image of the Society of Jesus in Portugal and thus conditioned its future.
After the expulsion, Pombal was especially interested in developing the accusation of Jesuit educational backwardness and scientific illiteracy. With the Society now out of the stage, Pombal was virtually unhindered to mount in painstaking detail a devastating narrative to show that the consequences of the Jesuit presence in Portugal had been disastrous. By doing so, he expected to provide a theoretical background that justified his decision to expel the Society while at the same time announcing in shining prose his unlimited dedication to the progress, modernization, and development of the country. What he could have not predicted was that he was putting in place a critique that would prove to be extremely resilient to the point of affecting the return of the Society a century later.
Pombal's gradual construction of a complex and detailed argument emerges clearly from a closer inspection of the four major anti-Jesuit works promoted by him. Relação abreviada (1757), a highly political report (85 p.) printed in the immediate aftermath of the complex quarrels in Brazil, and Erros ímpios e sediciosos (1759), a thirty-two-page booklet that accused the Jesuits of being supportive of regicides and that was printed after the attempted murder of the king, were relatively short and focused works; they did not address the educational or journal of jesuit studies 2 (2015) cultural issues and much less any scientific ones.12 After the expulsion, however, Pombal's arguments changed considerably in content, detail, and dimension:
Dedução cronológica e analítica (1767-1768) and Compêndio histórico (1771) were extremely ambitious works, much more intricate and much more voluminous than the first two anti-Jesuit treatises.
Dedução cronológica e analítica was a monumental enterprise, published originally in three volumes (a total of 1,387 pages). It was, by far, the longest, most complex, and most influential piece of anti-Jesuit propaganda ever published in Portugal (see figure 2).13 Its objective was to provide an ample and detailed picture of the history of Portugal demonstrating the catastrophic effects of the arrival and the presence of the Society of Jesus from the midsixteenth century onwards. While the first part dealt with the political history of the Portuguese empire, and implied that the Jesuits caused the institutional decadence of the monarchy, the second part accused them of being responsible also for the decline of the church's institutions.14 According to this work, Portugal's "generalized idiocy" of present times had only one cause: the "fateful arrival" of the Jesuits.15 They were accused of destroying the best schools (for example, a celebrated Colégio das Artes, that had been founded in Coimbra in 1547), and of ruining the University of Coimbra, which they "subdued, prostituted, and darkened."16 The allegations ran wild and the Jesuits, which had "no weapons apart from their impostures," were actually accused of establishing a "tyrannical empire" that had been "such a terrible scourge for the Crown, the Arts, the Armory, the Commerce, and the Agriculture for more than two centuries in these Realms and all their Dominions."17
Compêndio histórico was the second largest "anti-Jesuit catechism" (494 p.). Despite being much less extensive and ambitious than the Dedução cronológica e analítica, the work was crucial in the construction of a specific cultural and journal of jesuit studies 2 (2015) 77-99 18 Compêndio histórico, IX. The preface, which was signed by nine prominent politics and clerics (including Marquis of Pombal, bishop of Beja, Cardinal Cunha, José de Seabra da Silva, and Francisco de Lemos de Faria, rector of the university), summarized the main accusations against the Jesuits. 19
Ibid. The "damages" in the study of theology and law are the subject of chapters I and II respectively. 20
Ibid., XII. The "damages" in medicine are described in chapter III. It bears reminding that the Jesuits were never in charge of the University of Coimbra, that they never had administrative tasks there, and that their relations with the university were often strained. educational argument directed against the Jesuits. The book was focused on documenting and explaining the "decadence" of the University of Coimbra. The central accusation was that the Jesuits ruined the university and "buried the Portuguese monarchy in the darkness of ignorance."18 After censuring the Jesuits for having corrupted the teaching of theology and of both canon and civil law, it proceeded with a severe critique of the teaching of medicine, which, like the other subjects, was declared to be "flourishing" before the Jesuit's arrival.19 The decadence of medicine was presented as a consequence of scientific backwardness, which in turn was attributed to the "poisonous root" of "Scholastic physics." The Jesuits were also accused of having "buried true physics, philosophical chemistry, pharmaceutics, botany, and anatomy."20 In the almost five hundred pages of the Compêndio histórico Jesuits were continuously castigated for promoting ignorance, stupidity, backwardness, and rigid conservatism; the accusation that they opposed science and everything modern was fully argued in detail.
Pombal's Educational Reform and Its Outcome
Having eliminated the Society of Jesus and its schools in Portugal, Pombal proceeded to implant his own educational system. It is to this new reality that our attention must now be briefly directed. It is unquestionable that the statutes and teaching programs of the Pombaline reform display a genuine desire of scientific and educational modernity, deeply informed by Enlightenment ideals.21 However, it is also journal of jesuit studies 2 (2015) 77-99 Before the expulsion in 1759, the Society of Jesus was in charge of one university (Évora) and thirty-seven colleges in the Portuguese empire.22 Let us look first at pre-university education, that is, the colleges. The first point to note is that Pombal deliberately avoided to use the quite large infra-structure of the Jesuit colleges: only five of the former Jesuit schools were reused for educational purposes. This clearly signaled a break with the Jesuit past, but it was a rather cost-ineffective decision. The changes in total number of students are even more surprising. In 1759, the Jesuits were responsible for the education of about twenty thousand pre-university students in Portugal. Precise numbers are perhaps impossible to determine, but this order of magnitude is surely the correct one.23 In the immediate aftermath of the expulsion, and as journal of jesuit studies 2 (2015) 77-99
Francisco Rodrigues S.J., A formação intellectual do jesuíta (Porto: Livraria Magalhães & Moniz, 1917), 168-70. 24 Rómulo de Carvalho, "As ciências exactas no tempo de Pombal," in Como interpretar Pombal?, 215-32, here 215. 25 1931 Pombal?, 215-32, here 215. 25 -1932 was the first academic year since 1759 for which more than twenty thousand students enrolled in private or public schools in Portugal are documented. However, it was only in 1935-1936 that the public schools alone hosted more than twenty thousand students. A more detailed analysis must also take demographic growth into consideration. In 1758, Portugal had a population of approximately 2,533,000 inhabitants, and in the 1930s this ascended to 6,802,429 inhabitants. Thus, in proportional terms, the population of pre-university students in the 1930s was still very far from its value in 1759. For more details on the statistical data see: Jorge Ramos do Ó, Ensino liceal (1836 Ensino liceal ( -1975 an historian of education put it, this number dropped abruptly, creating "an almost total void in the field of educational activities."24 The Jesuit school network was not replaced by anything remotely comparable; in absolute number of students, Pombal's secondary education system was only a very small fraction of what the Jesuits had been able to achieve. To put matters in their proper-and dark-perspective, it might be added that statistics show that the number of twenty thousand pre-university students was only reached again in Portugal in the 1930s, that is, more than 170 years after the Society had left.25 Furthermore, historians of education agree that besides the massive decrease of students, there was also an evident debasing of quality: simplification of the courses' contents, reduction in their length, decrease in the number of schools where Latin was taught, unprepared teachers, etc.26
The most emblematic of all schools created by the Pombaline educational reform was the Real Colégio dos Nobres, a college accepting only young noblemen that was established in 1761 in Lisbon.27 The college was not only radically class-selective; it was also very small, hosting a maximum of one hundred students. Again, to put matters into perspective, one need only to remember that the most important Jesuit college in Lisbon, the Colégio de Santo Antão, usually had more than two thousand students each year, in some periods reaching around three thousand. The modern and ambitious statutes of the Real Colégio dos Nobres determined that in addition to intense schooling in the humanities (with classes of Latin, Greek, French, Italian, English, rhetoric, poetry, etc.) journal of jesuit studies 2 (2015) 77-99 28 Carvalho, "As ciências exactas no tempo de Pombal," 217. 29
Despite being already an impressive figure, this value does not contemplate the extinction of the University of Évora [Universidade de Évora] which the Jesuits directed from 1559 to 1759. Since 320 new students enrolled at the University of Évora in 1758, the total decrease in university enrolments amounts to a staggering eighty-six per cent. For full bibliography and discussion of these numbers see Romeiras, "Das ciências naturais à genética," 21-22. pupils could also opt for training in scientific disciplines. The scientific course, with a rich variety of disciplines (arithmetic, geometry, trigonometry, algebra, infinitesimal analysis, mechanics, hydraulics, optics, astronomy, military and civil architecture, and experimental physics) was, in effect, the truly emblematic novelty of the college. The reality, however, was nothing but an unmitigated failure: in its whole history only seven students took the scientific disciplines. The leading expert in the history of this college notes the complete "uselessness of scientific education."28 As for the reform of the university, the picture is also dramatic. To simplify matters let us omit the facts regarding the Jesuit university in Évora, which was simply shut down, and concentrate only on the University of Coimbra. The new statutes (1772) reflect undoubtedly a genuine desire of modernity, higher academic standards, and increased attention to scientific matters. To focus only on the scientific aspects, it must be mentioned that a new faculty of mathematics was created, the experimental teaching of science was promoted, and modern facilities such as a botanical garden, an astronomical observatory, a physics cabinet, a chemistry laboratory, and a museum of natural history were planned. But, once again, a more attentive look at the reality reveals a rather depressing result, as the statistics bluntly show. In the five decades before the reform, more precisely between 1724 and 1771, an average of 2,827 new students enrolled each year at the University of Coimbra. After the reform, in the years between 1772 and 1820, this number dropped to an average of 452 new students per year-a dramatic reduction of eighty-four per cent, which explains why some scholars label the phenomenon an educational "catastrophe."29 Any serene comparison between the intentions of Pombal's reform, as stated in its foundational documents and texts, on the one hand, and the starkness of reality, on the other, cannot fail to notice the shocking imbalance between what was proposed and what was actually being put into practice. As one of the most distinguished historians of education in Portugal put it: "the monumentality of the [Pombal's educational reform] project was rather staged."30 journal of jesuit studies 2 (2015) Although rhetorical exaggerations are known to usually taint Pombal's documents, some explanation must be sought if one wants to understand the drastic imbalance between programs and reality. First of all, one cannot deny that despite the great resources he had at his disposal, Pombal was operating in quite adverse economic circumstances. The country had been severely affected by the earthquake of 1755 and was facing serious financial difficulties that certainly hindered Pombal's plans. Secondly, and perhaps more importantly, Pombal's programmatic texts may easily be misunderstood by the modern reader. Despite his constant peroration about modernization, development, and education, Pombal never intended generalized education or similar. On the contrary, to him, as to the Enlightenment intellectuals that had inspired his ideas, education was mostly an élite affair.31 Hence, the "paradox" of Pombal's educational reform-the impulse for modernization coupled with a drastic reduction of students-might not be that paradoxical at all.
Be that as it may, in one aspect Pombal clearly achieved his objectives: after him, the image of the Society of Jesus was hopelessly associated with educational obsolescence, scientific obscurantism, and obstacle to progress.
The Return of a Stubborn Accusation
In 1858, ninety-nine years after the expulsion, Carlos Rademaker, S.J. (1828-1885) restored the Society of Jesus in Portugal.32 Despite the large time gap, the Pombaline argument that made the Jesuits responsible for Portugal's "decadent" state and the "generalized idiocy" of the country still haunted the Society of Jesus. Very much aware of the unusual longevity, influence, and the wide acceptance of this accusation, the Jesuits realized that their return was to take place in an adverse cultural environment. In order to regain the vigor and influence they had had in previous centuries, they were forced to counter the effects of this stubborn accusation. This necessity, together with nineteenthcentury scientistic ideals, shaped in quite visible ways their new apostolates and initiatives. Indeed, the teaching and practice of science acquired a rather journal of jesuit studies 2 (2015) unusual prominence in the cultural and educational activities of the Jesuits in the decades after their return. Scientific activities were put at the front of their educational priorities, and the engagement with science played an important role in the way they projected their public image. Upon their return to Portugal, the Jesuits founded two colleges, the Colégio de Campolide (1858 Campolide ( -1910 in Lisbon and the Colégio de São Fiel (1863 -1910 in Louriçal do Campo, a small town in the interior of Portugal. These colleges targeted quite different sectors of society, with the Lisbon college being directed mostly to the instruction of the higher bourgeoisie and aristocrats, and the Colégio de São Fiel to a lower rank, countryside bourgeoisie. However, in both of them a rather similar dedication to science was pursued. This attention to scientific matters greatly exceeded the official requirements and what was by then the usual practice in the state schools. That is, these colleges immediately distinguished themselves among the other pre-university institutions in Portugal. In both colleges, the Jesuits created chemistry and physics laboratories equipped with modern instruments, and hands-on experimental science became the norm. They organized excellent natural history collections, promoted scientific expeditions with their students, subscribed to scientific journals, and corresponded with the scientific community in Portugal.
Following Jesuit tradition, scientific academies were created in the colleges where the most talented students engaged in advanced studies, discussions, and in the performing of modern experiments.33
Some of the teachers engaged in original research, mainly in botany, zoology, and physics, and to a considerable extent they even tried to replicate the organization and tasks of true scientific institutions.34 Jesuit teachers and some students systematically collected meteorological data, which they then shared with other Portuguese scientists. In some instances, truly exceptional activities were carried out. One of the teachers of the Lisbon college, Father António Oliveira Pinto, S.J. , earned a notorious place in the history of physical science in Portugal: he was an active promoter of modern experimental science, performing some of the first experiments with telegraphy journal of jesuit studies 2 (2015) and throughout its history published more than 1,300 research papers on zoology, botany, biochemistry, and molecular genetics. It acquired the indisputable status as one of the most relevant scientific journals in twentieth-century Portugal. Its unique status among Jesuit journals must also be noted since, unlike other well-known periodicals of the Society of Jesus, such as Razón y Fé, Civiltà Cattolica and Stimmen der Zeit, Brotéria was a strictly scientific research journal.36 A further point deserves notice. When referring to science in all their publications and texts, Jesuits in late nineteenth-and early twentieth-century Portugal do not seem to show any particular interest in the more philosophical aspects of scientific pursuits nor in entering the polemics around the conflict between science and faith popularized by John Draper (1811-1882) and Andrew White in the nineteenth century. They were instead especially keen in producing relevant science and in showing that they were capable of doing it.
The Jesuits were very conscious of the need to project a public image as firstrate scientific educators and even as truly modern and up-to-date scientists. They did it in different ways, the most spectacular being the public sessions organized at the colleges where the students of the scientific academies discussed some scientific topics and performed demonstrations. The scientific sessions at the Colégio de Campolide in Lisbon became noted social events, attended by Lisbon's higher society and in some cases even by members of the royal family. 37
This strong commitment to scientific teaching and to the practice of science allowed the Society of Jesus to acquire a much-desired credibility, at least in some quarters of Portuguese society. Jesuit colleges rapidly became noted for the quality of the teaching and attracted the sons of the wealthiest and most influent families. Of particular importance was the praise the Jesuits garnered from some of the most prominent Portuguese scientists. A notable case was that of Dr. Egas Moniz (1874 Moniz ( -1955 , a former student at the Colégio de São Fiel who won a Nobel Prize in medicine and physiology in 1949 and always praised the scientific training he had acquired with the Jesuits. 38 Yet, despite all the efforts, Jesuit attempts at securing prominent positions as modern educators, advanced scientific teachers, and contributors to progress, proved insufficient. In 1910, during the republican revolution, when they were expelled again, the old Pombaline accusation reappeared once more in full force. 39 Since the mid-nineteenth century, Portugal had been disturbed by religious quarrels.40 These controversies reflect the profound anticlericalism that can be felt in the works and speeches of famous politicians of the period, and in the public interventions and texts of influent writers, poets, and even physicians. 41 In these works, the most frequent subjects under discussion were the temporal power of the church, ultramontanism, the separation of church and state, religious conspiracies, obscurantism, and-most of all-anti-Jesuitism in a journal of jesuit studies 2 (2015) particularly virulent form that "persistently monopolized the focus of anticlerical speeches."42 One of the most common themes put forward was the rather simplistic argument that there was a clear conflict between liberty, progress, and science on the one hand, and clericalism on the other hand. In essence, these works constantly stated that "who believes [in God] does not think, and who thinks does not believe."43 Needless to say, to late nineteenth-century anti-clericals, the Jesuits were the main culprits in the propagation of "non-thought." Anti-Jesuitism thus occupied a very significant place at the core of the more general anti-clericalism of the period. There were many examples of books, journals, meetings, and even political rallies especially devoted to attack the Society of Jesus;44 the accusations of obscurantism and the conviction that Jesuits promoted "stupidity" were typical. Following Pombal's line of reasoning, the Jesuits were accused of kidnapping children and of enrolling them in a "dark seminary" which transformed them into "stupid night-birds." 45 Manuel Borges Grainha (1862 -1925 , perhaps the most active and vocal anti-Jesuit critic in late nineteenth-century Portugal, was deeply influenced by Pombal's arguments and repeatedly insisted on the lack of quality of Jesuit schools and the backwardness of their teaching.
Perhaps noticing the irony of trying to appear modern while at the same time resorting to an argument that was more than a century old, some of the critics made a curious update of Pombal's accusations. They conceded that Jesuits might have been learned in the sixteenth and seventeenth centuries, but that at present they were definitely neither learned nor wise.46 Together with the depiction of Jesuits as manipulative and scheming clerics, always obsessed with power, the accusation of "backwardness" and the promotion of "stupidity" were structurally implanted in anti-Jesuitism at this period.47 journal of jesuit studies 2 (2015) 77-99 That the roots of late nineteenth-century anti-Jesuitism lie in Pombal's arguments becomes quite clear when examining the political speeches at the two houses of Portugal's parliamentary system at the time, the lower Câmara dos Senhores Deputados and the higher Câmara dos Dignos Pares do Reino.48 From 1882 to 1910, anti-Jesuit speeches were frequent in both houses and the memory of the Marquis of Pombal was often brought up. In 1882, while planning the centennial celebration of his death and the construction of a monumental bronze statue, some parliamentarians asserted that his greatest achievement had been the expulsion of the Jesuits, a feat for which he should have been entitled "liberator of the kingdom." For the deputy António da Cunha Belém, the expulsion of the Society of Jesus and the secularization of education were Pombal's most significant political acts. Implicitly-and sometimes explicitly-these parliamentarians agreed that the expulsion of the Jesuits had been a major step towards progress and development. Praise for Pombal's actions could be stretched to almost ridiculous proportions, as when a deputy suggested a parallel that amounted to a true atheist deification: Just as they pray on the church of Saint Ignatius of Loyola on July 31, let us pray to Saint Sebastião José de Carvalho e Melo on the altar of the country and on the temple of freedom on May 8; let us canonize that figure and let us state, at least here, with heads held high, that the centennial celebration of the Marquis of Pombal also asserts that we worship him for being the grand statesman who expelled the Jesuits, because that expulsion was incontestably a step on the road to freedom.49 Nineteenth-century literature against the Jesuits explores a number of different topics-that they are hungry for power, interfere in politics, destroy family bonds, etc.-but never omits an attack to the quality of their teaching. However, the Jesuits' commitment to science did create some difficulties to the critics of the Society, forcing them to some intellectual contortions. In 1883, a report on the Colégio de São Fiel was published.50 The existence of a modern and wellequipped physics cabinet and of a chemistry laboratory was noted, and the author had to direct his criticism to the teaching of history and philosophy, journal of jesuit studies 2 (2015) 77-99 which he deemed highly "reactionary." In 1910, Pedro Ferrão published a book against the Jesuits voicing the usual accusations.51 He repeated the common charges of ambition, deceitfulness, and secrecy and insisted on the thesis of scientific and educational backwardness. But he felt the need of some justification and argued that the conviction that the Jesuits were learned and that their colleges were the finest teaching institutes was a false assumption, either ideological or uninformed.52
The contradictions of many of the accusations became obvious when it became public that several of the more prominent anti-Jesuit politicians chose the colleges of the Society for the education of their children.53 The hypocrisy of this position was explicitly denounced by the parliamentarian Tomás Ribeiro who lambasted Portuguese politicians for living a life of "constant lies" since they did the opposite of what they stood up for in the parliament and wrote in the press.54
Political events accelerated rapidly from 1907 to 1910. Pressure by leading republican politicians as Afonso Costa (1871 -1937 ), Miguel Bombarda (1851 -1910 and António José de Almeida (1866 Almeida ( -1929 increased as the demand for the expulsion of the Jesuits became more insistent. The Society of Jesus was judged to be illegal in Portugal because it infringed two laws that were still in force: the Pombaline decree of expulsion (1759) and the decree that banned all religious orders from Portugal (1834). In 1908 and 1909, Afonso Costa presented a bill to ban the Jesuits and close their colleges, but this would only occur on October 8, 1910, after the promulgation of his first decree as minister of justice of the new republic.55
Conclusion
On the morning of October 5, 1910, at the height of the republican revolution, the Colégio de Campolide was bombarded and then assaulted.56 In addition to the violence and humiliations toward the Jesuits, material loss was also tragic.
A considerable part of the college's scientific instruments, books, and collections was destroyed or robbed during the assault; what was not lost in that day was afterwards confiscated by the republican government.57 The Jesuits of Colégio de São Fiel were also imprisoned and humiliated. Their scientific instruments, books, and collections escaped unharmed, and were subsequently sent to the University of Coimbra and to public schools that lacked proper scientific equipment.58 The expulsion of the Jesuits and the confiscation of their scientific and educational assets created a commotion both nationally and internationally. Portuguese scientists, regardless of their religious beliefs or their allegiance to republican ideals, expressed their repugnance for such actions.59 In a telling demonstration of the scientific status that Portuguese Jesuits had at the time, the celebrated journal Science published a plea in favor of the Portuguese Jesuit naturalists, who by then had been exiled.60
journal of jesuit studies 2 (2015) 77-99 of the years, they had established an excellent library of works on natural history, a laboratory for microscopic work, and had accumulated large collections, especially of orthoptera, lepidoptera, gall-insects, and botanical specimens. The government ordered the arrest of these professors, and confiscated all their scientific possessions." Cockerell was particularly concerned with the collections because they "were accumulated for special ends, and it will not be possible for others to make the best use of them. In many cases the specimens are not labeled, and in others they are marked with numbers, abbreviations, etc., intelligible only to their original owners."
In the aftermath of the decree that banned the Society of Jesus and apprehended their assets, Afonso Costa imprisoned more than 130 Jesuits. As science and progress had always been at issue when discussing the Society of Jesus, the captors decided to make a public display of their modernity and their intellectual superiority. Republican physicians proudly allowed for photos to be taken while the most modern scientific methods were used to ascertain the workings of the mind of the religious fanatics. These photos are today the most vivid testimonies of the farcical absurdity that was the 1910 expulsion of the Society: the "reactionary and obscurantist" clerics under the humiliating examination included men who had done scientific research of international relevance and had, to the best of their abilities, tried to establish in Portugal the teaching of modern science; the "modern and enlightened" doctors usedand believed in-phrenology, one of the most ridiculous and absurd beliefs ever to have plagued the course of science (see Figure 3) .
